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When John A. Costello, Taoiseach (prime-minister) of the Irish Free State stated in 

September 1948 that it was his government’s intention to repeal the External Relations 

Act (1936) and to declare the twenty-six counties of southern Ireland an independent 

republic, he reflected the desire of the majority of the population to sever the connection 

with Great Britain. There was, however, a significant minority who wished to retain some 

form of imperial connection and whose feelings have, until now, remained largely hidden 

and unvoiced. The correspondence of Hugh Maude (1904-1982), held in the 

Representative Church Body Library in Dublin, provides a window into the mentality of 

this group of persons. Maude, a Dublin-based member of the Church of Ireland, attracted 

a number of supporters in his campaign to retain a reference to the British monarch and 

the royal family within the order of service of the Church of Ireland, as laid out in the 

Book of Common Prayer. This collection of letters provides an insight into the reasons 

and emotions underpinning support for, or opposition to, the retention of prayers for the 

monarch and permits an estimation the diversity of identities found among the members 

of the Church of Ireland after almost three decades of existence in a nationalist-

dominated state. 

The External Relations Act, which had been passed by Éamon de Valera’s Fianna Fáil 

government in 1936 in consequence of the abdication of King Edward VI, removed all 

reference to the Crown and Governor General from the Constitution of the Irish Free 

State but retained the Crown’s authority in external affairs. The practical implication of 

the External Relations Act was that Ireland functioned as a republic in all but name, while 

her diplomats continued to carry letters of accreditation from King George VI. The 

anomaly was perhaps best described by Seán Mac Eoin when he stated that the Act 
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enabled Fianna Fáíl to say ‘in the Bog of Allen that they are Republicans, and … to say 

in Piccadilly that they are imperialists’. 1  

 

With the repeal of the External Relations Act and the enactment of the Republic of 

Ireland Act in 1949, the link with Britain was broken and henceforth no official status 

was afforded the King of England by Southern Ireland.  The impact of these political 

changes was augmented by the withdrawal of the newly formed Republic from the 

British Commonwealth, thereby severing all connections with the empire. The date of 

enactment of the Republic of Ireland Act was Easter Monday 1949 (18 April) 

symbolically chosen to evoke memories of Pearse’s declaration of an Irish Republic on 

Easter Monday 1916.  

The implications of this rupture were immediately obvious to the leadership of the 

Church of Ireland whose operations spanned the two jurisdictions on the island. Over half 

of its membership lived in the six counties of Ulster which was still part of the United 

Kingdom and therefore part of the Commonwealth. The remainder lived in what was 

about to become a totally independent Irish Republic outside of the Commonwealth. As 

prayers for those in authority were an intrinsic part of the liturgy as set out in the Book of 

Common Prayer, the bishops of the Church of Ireland appreciated the difficulty of 

providing state prayers whose wording would be acceptable and legally sound in two 

jurisdictions with different governments. As the date of enactment of the legislation 

preceded the General Synod by three weeks, John Gregg (Primate and archbishop of 

Armagh) and Arthur Barton (archbishop of Dublin) devised temporary prayers for use in 

the churches of southern Ireland in the intervening period. All mention of the monarch 

and the royal family was omitted from the archbishops’ temporary prayers. The 

imposition of these prayers was fiercely resisted by a relatively small segment of the 

Church of Ireland population of southern Ireland, one of whom (Hugh Maude) launched a 

successful campaign to retain prayers for the monarch in those churches of southern 

Ireland that wished to continue the practice. The body of correspondence produced by 

this campaign forms the basis of this calendar. 

                                                 
1 Dáil Debates, 113, 24 Nov. 1948, 395. 



The Church of Ireland was determined to prevent the formulation of two separate Books 

of Common Prayer for use in the northern and southern jurisdictions, but was divided in 

its approach to solving the problem. This resulted in the matter being discussed at the 

General Synod in 1949 and again in 1950. Correspondence in the Maude papers explains 

that members of the Church of Ireland who were resident in the Irish Free State, 

especially businessmen, were reluctant to reveal their affinity with the crown at the 1949 

Synod as the topic was discussed in open session to which the press was admitted, which 

suggests a considerable sense of vulnerability and unease among the Protestant 

population of Ireland at this juncture. 

While the segment of the population of the Irish Free State which identified itself with 

Britain certainly extended beyond the Protestant community, it can be asserted with 

confidence that the majority of the Protestants of southern Ireland held pro-British 

leanings in 1922, as outlined in an editorial comment in the Church of Ireland Gazette of 

12 August 1920: ‘we are baptised, not only into a religious faith, but into a political 

camp. For all practical purposes, the frontiers of Church and Party are coterminous’.  The 

correspondence surrounding the State Prayers controversy of 1949-50 reveals that, three 

decades later, identification with the British empire could not be presumed among the 

younger cohort of Protestants in southern Ireland.  

It is difficult to disentangle the attitudes of southern Irish Protestants regarding the 

declaration of the Irish Republic, their removal from the Commonwealth and the fact that 

their bishops forbade prayers for their former monarch. While it is clear that all three 

factors were inter-twined to some extent, some persons were willing to accept the 

changed political landscape but felt a deeply rooted desire to pray for the monarch.  The 

principal organs of the Protestant population of southern Ireland, the Church of Ireland 

Gazette and the Irish Times, were at pains to point out that southern Protestants were 

supportive of the new political regime and willingly embraced the concept of the 

Republic. Many Protestants who wished to retain State Prayers for the King were critical 

of the support given the Republic by Irish Times, the Times (London) and Church of 



Ireland Gazette and commented that letters of opposition were unlikely to be published in 

these papers.2 

Sources for the study of the emotional affiliations of the Protestant community within the 

Irish Free State are limited. Such sources as exist are largely confined to memoirs of 

persons born into ascendancy families. Little material is available to enable a study of 

middle-class and lower middle-class Protestants, the biographies of Victor Griffin, Lionel 

Fleming, Homan Potterton and Brian Inglis being notable exceptions.3 Studies of Irish 

Protestants during the years 1920-23 usually concentrate on their experience during the 

revolutionary years,4 or on an analysis of their numerical decline.5 The paucity of memoir 

pertaining to ‘plain Protestants’ is outlined Richard Tobin’s précis ‘Tracing again the tiny 

snail track’, which explores the genres of memoir written by southern Protestants. 6 Tobin 

extends his analysis of the mentality of southern Irish Protestants in his study of Hubert 

Butler, The minority voice, especially in Chapter I, ‘Intellectual genealogy of the southern 

Irish Protestant, 1900-1930’.7 However, Minority voice focusses less on ‘plain 

Protestants’ than on those who populated the upper reaches of Irish intelligentsia during 

the period and, as such, does not significantly increase our understanding of the issue. 

Mary Kenny’s Crown and Shamrock is disappointingly inadequate and while it contains a 

                                                 
2 Hugh Maude, Belgard Castle to Reggie [Ross Williamson], 25 Dec. 1948, MS 262/1/1/2/3; Hugh Maude, 
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4 Peter Hart, The IRA and its enemies (Oxford, 1998); Miriam Moffitt, ‘The Protestant experience of 

revolution in County Leitrim’, Breiffne Journal, (2011), 303-23. 
5 Ian d'Alton, 'A Perspective upon Historical Process: The Case of Southern Irish Protestantism', in F. B. 

Smith (ed), Ireland, England and Australia: Essays in Honour of Oliver MacDonagh (Canberra: Australian 
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wealth of anecdotal evidence, it is inadequately referenced so that its contents are of little 

value to those whose scholarship expects and demands a forensic thoroughness.8  

The removal of prayers for the king in 1949 and the subsequent campaign for their 

reinstatement provides a window through which the emotional, political and cultural 

identities of the Church of Ireland community of southern Ireland are revealed. By 

studying the correspondence of Hugh Maude, the main driver of this campaign, we can 

estimate the homogeneity or diversity of affiliations. We can see the impact of two world 

wars, and of war-time casualties, on the political and emotional identities of southern 

Protestants. We can explore whether their sense of belonging ruptured along generational 

or geographic lines. We can estimate the impact of inclusion in, or exclusion from, the 

decision-making process and we can observe the avenues of protest available to those 

opinions did not concur with those of the Church leadership. We can examine the degree 

to which the general and religious press represented the views of both sides of the 

question, and the reluctance or willingness of the Protestant laity to publicly identify with 

the pro-imperial faction. All this is possible, thanks to the perseverance and meticulous 

record keeping of Hugh Maude, who in late 1948 launched a campaign to demand the 

retention of prayers for the king. 

In 1948, Hugh Arthur Cornwallis Maude (1904-1982) was forty-four years old. He had 

been educated at Malvern College in Worcestershire, England was unmarried and lived 

with his mother in Belgard Castle, Clondalkin, a few miles south of Dublin.9 The 

Maude’s were a Norman family and, like his father, Hugh Maude was agent for a number 

of notable landowning families.10 He was interested in agriculture, was a breeder of 

pedigree cattle and had written on agricultural matters. 11 Maude had good social 

connections; his occupation ensured contact with many persons of note and his mother, 

Eva Emily Maude (died 1960), was the last surviving grand-daughter of the Most Rev. 

Marcus Gervais Beresford, D.D., archbishop of Armagh.12 He was the third and only 

                                                 
8 Mary Kenny, Crown and shamrock: love and hate between Ireland and the British monarchy (Dublin, 

2009). 
9 Irish Times, 20 Mar. 1982 (obituary of Hugh Maude). 
10 Irish Times, 8 June 1935 (obituary of Captain Anthony Maude, father). 
11 Hugh A. C. Maude, The farm, a living organisation: agricultural lectures (Dundalk, 1943). 
12 Irish Times, 19 Feb. 1960 (obituary of Eva Emily Maude). 



surviving son, his two elder brothers (Marcus Beresford Maude and Maurice Anthony 

Maude) had been killed on active service with the British army, aged twenty-five and 

twenty-six respectively. He had two younger sisters, both of whom were married by 

1948. 

Maude was a careful recorder of events and a meticulous compiler of documents. He 

retained and listed all items in his ‘State Paper’ correspondence which he donated to the 

Representative Church Body Library (RCBL) in 1970. This body of material, comprising 

four archive boxes, contains copies of all outward and inward correspondence. Maude 

also maintained a large collection of newspaper cuttings relating to the episode which are 

held in a separate file; they are not included in this calendar which focuses exclusively on 

his correspondence. With the widespread digitization of newspapers, notably the Irish 

Times and The Times (London), the usefulness of newspaper clippings is diminished. 

However, as some cuttings emanate from non-digitised publications, e.g. Church of 

Ireland Gazette, this segment of Maude’s archive will prove useful to researchers.  

Maude arranged and numbered the correspondence in a roughly chronological order prior 

to its submission to the RCBL, and listed the material in a rather perfunctory manner, 

grouping many letters together under the same reference number. In keeping with best 

practice, Maude’s organisation of his archive was maintained in the preparation of this 

calendar. The correspondence is comprised of five files which fit into one archive box, 

numbered MS 262. He arranged his correspondence into 213 entries, some of which 

contain more than one item, and he divided them into four files roughly organised 

according to date. Maude’s original listing is considered an archival source in itself and is 

denoted as MS 262/1/1. His first three files contain fifty document-groupings, the last file 

is slightly larger, with sixty-three. These files are numbered as MS 262/1/2 to MS 

262/1/5. Researchers should note, therefore, that no schematic or intellectual distinction 

exists between the correspondence held in each of Maude’s four files and that letters from 

the same persons on the same topic are found in all files, separated solely on the basis of 

date. While this is somewhat unsatisfactory, it maintains the integrity of organisation as 

designed by the originator of the archive. 



As some of Maude’s entries contained multiple items, listed under the one number, it was 

necessary to extend Maude’s numbering. For instance, the entry numbered by Maude as 

‘169’ and designated in the RCB as MS 262/1/4/169 contains four items: letter from Rev. 

Charles Carson, Landfall, Baily, Co. Dublin to Hugh Maude, 21 November 1949; copy of 

letter from Hugh Maude, Belgard Castle, Clondalkin to Mr Carson, 26 November 1949; 

letter from Charles Carson, Landfall, Baily, Co Dublin to Hugh Maude, 21 December 

1949 and ‘The Problem of State Prayers’, typed copy of paper read by C. G. Carson at the 

Irish Church Association Meeting on 12th December 1949. These items were renumbered 

as MS262/1/4/169a, -/169b, -/169c and -/169d respectively, which maintains Maude’s 

categorisation system while allocating a unique number to each item. In instances where 

Maude had subdivided his entries, his numbering system was retained and extended. For 

instance, he identified five items in /132: Letter from J. R. Colthurst, Ardnamara, 

Greystones to Hugh Maude, 7 October 1949 (/132); draft of letter, Colthurst to Primate 

[John Gregg], 12 October 1949 (/132a);  letter from J.R. Colthurst, Ardnamara, 

Greystones to Hugh Maude, 12 October 1949 (/132b); copy of letter from Primate [John 

Gregg], The Palace, Armagh to Colthurst, 13 October 1949 (/132c); letter from J.R. 

Colthurst, Ardnamara, Greystones to Hugh Maude, 20 October 1949 (/132d).  

Where segments of correspondence are transcribed in this calendar, they are reproduced 

exactly, with misspellings noted by the inclusion of [sic]. Letters lacking the date of 

writing are listed as ‘Undated’. Where additional information is inserted, this is enclosed 

in square brackets. For example, in his copy of outgoing letters to Dean Lewis-Cosby of 

Christ Church, Maude simply writes ‘Dear Dean’. These letters are listed in the calendar 

as ‘copy of letter from Hugh Maude to Dean [Lewis-Cosby]’, which clarifies the 

recipient of the letter for future researchers. Where no surname is given in the 

correspondence, and where the identity of the writer/recipient cannot be deduced from 

the contents, this is noted. Biographical details of persons who feature prominently in the 

correspondence are included as footnotes.  

Most of the letters included in Maude’s files are handwritten, a small portion are type-

written. They are easily read and in good condition. It is clear that Maude spent large 

portions of time transcribing copies of important correspondence in his own very legible 



hand, and that these copies were disseminated widely throughout Ireland and Britain. 

Some groupings contain many copies of the same letter; for instance MS 262/1/1/3/98 

contains two hand-written copies and two typed copies of a letter from John Gregg, 

archbishop of Armagh and Primate, to Hugh Maude, written 22 June 1949 and, in his 

letter to Dean Lewis-Cosby, Maude stated that many people had asked for copies of the 

Primate’s letter. 13 

Maude kept hand-written copies of all outgoing correspondence, including copies of draft 

letters, so that it is possible to study the manner in which he changed the wording of his 

letters to temper his thoughts. For instance, MS 262/1/1/4/138A contains the draft of a 

letter from Hugh Maude in which he wrote and crossed out that ‘prayers for the King are 

taboo’ and instead used the phrase ‘prayers for a King have been suddenly prohibited’. 14 

Like many others, this file also contains both the draft and the final copy of the final 

letter, both in Maude’s hand, which confirm Maude’s dedication, attention to detail, and 

expenditure of time. He sometimes altered his wording to prevent the suggestion of 

insult. In a letter to Joseph Riversdale Colthurst, Maude stated his conviction that most of 

‘the more simple and silent’ members of the Church of Ireland wished to continue to pray 

for the king, but deleted the words ‘simple and’ from his final document, writing instead 

that most ‘of the more silent’ wished to continue the use of State Prayers. 15 

This correspondence, along with the accompanying newspaper cuttings provide an 

insight into the sense of hurt and betrayal felt among segments of the Church of Ireland at 

the severance of the link with Britain. The loss was especially felt among those who lost 

family members in the First World War, and more recently, in the war of 1939-45. The 

inability or reluctance to publicly reveal their support for the empire in the political and 

cultural climate of the 1940s is regularly outlined; one correspondent considered that 

most people kept quiet out of fear of physical reprisal,16 while another was convinced that 

                                                 
13 Copy of letter from Hugh Maude, Belgard Castle to Dean [Lewis-Cosby], 25 May 1949, MS 

262/1/1/3/76 (RCBL). 
14 Copy of letter from Hugh Maude to Mrs Kennedy, undated, MS 262/1/1/4/138A (RCBL). 
15 Copy of letter from Hugh Maude, Belgard Castle, Dublin to J.R. Colthurst, 29 Oct, 1949, MS 

262/1/1/4/144 (RCBL). 
16 Letter from Rina [Ingram], Avebury, Merrion Road, Dublin to Hugh Maude, 7 Nov. 1949, MS 

262/1/1/5/155 (RCBL). 



discussion at the 1949 General Synod was muted because it was held in public session.17 

These opinions were shared by Hugh Maude, who considered that businessmen withheld 

their true feelings for fear of financial repercussions and that some were too ‘frightened 

… for themselves and their family’ to attest to their loyalty to the crown and empire.18 

The unexpected declaration of the Irish Republic, and the fact that the declaration of 

intent and its coming into being happened between September 1948 and April 1949 

meant that the Church of Ireland’s House of Bishops were obliged to introduce temporary 

prayers (which became known as the ‘Bishops’ prayers’) prior to the matter being 

discussed at the General Synod in May 1949. The bishops’ presumption that these 

temporary prayers would be automatically adopted for permanent use, thereby 

permanently writing all mention of the British monarchy and the royal family out of the 

order of service for use in the churches of southern Ireland, reveals the level of authority 

presumed by the episcopate. Their rather arrogant reaction to lay objections to the 

Bishops’ prayers, and the autocratic manner in which they responded to Maude and his 

supporters, reveals an assumption on behalf of the bishops that power and decision-

making resided primarily in their hands.  

Within the Church of Ireland, decision-making power resides among those who attend 

and vote at the annual General Synod, an attendance comprised of clerical and lay 

representation. It is clear that some persons, not within the decision-making body of 

Church members, felt disempowered and cut off from the debate. It was among this 

cohort that resistance to the removal of prayers for the king was most keenly felt. 

Therefore, this correspondence reveals that a disjuncture existed, not between urban and 

rural Protestants, but between core and periphery. Those involved in discussions 

pertaining to the topic appreciated the paucity of options available to the institutional 

church, while those further removed from positions of power felt their opinions and their 

sense of hurt were unheeded and disregarded by the Church leadership. 

                                                 
17 Letter from R. H. Prior Wandesforde, Castlecomer House, Castlecomer to Hugh Maude, 26 Mar. 1950, 

MS 262/1/1/5/196(RCBL).  
18 Copy of letter from Hugh Maude to Mrs Kennedy, undated, MS 262/1/1/4/138A (RCBL). 



The inability of ordinary parishioners to influence the decision regarding the removal of 

State Prayers mirrors their inability to influence the political events which underpinned 

the episode, and their sense of powerlessness and hurt is revealed in their letters to 

Maude. For instance, Mrs Kennedy, an elderly lady from County Wicklow whose 

youngest son had been killed in Germany in 1945, protested to her rector when prayers 

for the king were dropped from the order of service and was dissatisfied to learn that he 

was unable to reinstate them. As a widow in her sixties, Mrs Kennedy utilised one of the 

few avenues open to her through which she could voice her displeasure; she sent her 

man-servant to her parish church to bring home her footstool.19 

This correspondence reveals that many Protestants, such as Hugh Maude and Mrs 

Kennedy, who wished to retain some form of an imperial connection felt that their 

opinions went unheard, not only by the Church leadership, but also by the general and 

religious press. Maude despaired of the lack of sympathy shown him by newspapers such 

as The Times (London), which he felt was unlikely to publish letters outlining his point of 

view. 20 Indeed, The Times did not publish a letter in which Maude outlined the ‘bitter 

blow’ felt by those who wish to continue prayers for King George and the royal family. 21 

It was repeatedly alleged that the Irish Times and the Church of Ireland Gazette were 

unlikely to publish letters promoting a pro-monarchy viewpoint. Canon Proctor of 

Harolds Cross, Dublin told Maude that he had personal knowledge that the Irish Times 

declined to publish letters of this sort, which confirmed Proctor’s opinion that the paper 

facilitated ‘in every way’ those in favour of the Republic.22 Maude shared Proctor’s view 

of the Irish Times, firmly believing that it ‘never stood up firmly for Protestants’.23  

This body of correspondence provides an important means through which the political 

identification of southern Irish Protestants may be estimated. It clearly confirms that 

                                                 
19 Letter from Doris Kennedy, Newcastle-Lyons, Co. Dublin to ‘My Dear Hughie’, 27 October [1949], MS 

262/1/1/4/138C(RCBL).  
20 Copy of letter, Hugh Maude to Mr St John Ervine, 25 Dec. 1948, MS 262/1/1/2/4;  Copy of letter, Hugh 

Maude, Belgard to Reggie [Ross Williamson], 25 Dec. 1948, MS 262/1/1/2/3; [Lord] Templemore, Upton 

House, Alresford, Hants. to Hugh Maude, 2 Jan. 1949,  MS 262/1/1/2/12 (RCBL). 
21 Copy of letter, Hugh Maude to The Times, 25 Dec. 1948, MS 262/1/1/2/5 (RCBL). 
22 Cecil [Proctor], Harolds Cross Rectory, 51 Grosvenor Road, Dublin to Hugh Maude, 24 May 1949, MS 

262/1/1/3/74 (RCBL). 
23 Copy of letter, Hugh Maude, Belgard to Dean [Lewis-Cosby], 16 May 1949, MS 262/1/1/3/69 (RCBL). 



membership of the Church of Ireland was not homogenous in terms of emotional and 

ideological identity as not all members wished to retain prayers for the monarch and very 

significant portion saw no reason to retain any form of imperial connection. It is clear that 

there was a cleavage in emotional and ideological affinities along generational lines and 

correspondence in the Maude papers regularly bemoans the lack of identification with the 

empire among the younger generation of Protestants. A Kinsale clergyman conceded that 

some younger Protestants, and even younger clergy, were in favour removing prayers for 

the monarch from the order of service. 24 

Support for Maude’s cause was more likely among the older generations who had been 

educated before the establishment of the Irish Free State and who had been reared to view 

Irish history and politics through an imperial prism. Maude appreciated the impact of the 

passage of time on political loyalties and was aware that the younger generation were 

disinterested in the debate.25 He admitted that ‘Republicanism has gradually spread into 

the hearts of many numbers of our people’26 and elsewhere explained that although ‘we 

may have to live in the Republic & yet many of us – certainly for a generation, will be 

British subjects’.27 Some Protestants (very few) revealed a greater level of hostility 

towards the Irish Free State in their correspondence with Maude. For instance, W.A. 

King-Harmon of Boyle in County Roscommon stated that he would have moved to 

Britain, except for his advanced age and for the fact that Britain had allied herself with 

‘those filthy socialists’, and he was highly critical of the ‘rotten little Republic’ in which 

he was forced to live. 28 Most Protestants saw the Irish Free State in a more positive light. 

An elderly Cork clergyman, who remembered how the bells of Portora School in 

Enniskillen had been rung in celebration of the defeat of Gladstone’s Home Rule Bill in 

1894, noted how the political opinions of southern Protestants had changed in the 

intervening years and explained that ‘To me, then, that seemed quite natural. But that is 

what we have to live down’.29 

                                                 
24 Letter from W. E. White, The Rectory, Kinsale, to Hugh Maude, 27 April 1949, MS 

262/1/1/2/34(RCBL).. 
25 Copy of letter, Hugh Maude to Dean Lewis-Cosby, [undated] MS 262/1/1/2/25 (RCBL). 
26 Copy of letter, Hugh Maude to Mrs Kennedy, n.d. MS 262/1/1/4/138A (RCBL). 
27 Copy of letter, Hugh Maude to Cecil [Proctor], 17 May 1949, MS 262/1/1/3/70 (RCBL). 
28 W.A. King-Harmon, New Castle, Ballymahon to Hugh Maude, 12 May 1949 MS 262/1/1/3/66 XX 
29 Church of Ireland Gazette, 04 Feb. 1949 (letter from A. E. Gray, Castlelyons Rectory, Cork). 



The correspondence surrounding the State Prayers episode reveals, therefore, a great deal 

about how southern Irish Protestants saw themselves after almost thirty years of 

nationalist rule, and also about the manner in which they felt that they as individuals, and 

their church as a collective, were viewed by the nationalist majority. It enables an 

estimation of the impact of almost three decades of residence under systems of rule and 

education dominated by the nationalist majority. It provides a means of analysing the 

shift in mentality occasioned by this passage of time, and the generational cleavage which 

had evolved regarding political, emotional and cultural affinities. It enables an estimation 

of the location of power, and the perception of the location of power, within the Church, 

revealing dis-junctures between the laity and the episcopate, and between those at the 

core and periphery of decision-making, and between younger and older generations. It 

also reveals the manner in which those who retained a sense of allegiance to the empire 

felt increasingly side-lined by their Church. In short, it provides an insight into the 

feelings of a segment of the Irish population who found themselves increasingly 

marginalized by the reorientation of political and cultural opinions which occurred in the 

early decades of the Irish Free State. 
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